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Any investigation into a corpus of texts presupposes the establishment of the 
corpus itself. in the case of Byzantine homiletics there exist substantial deficien-
cies in this respect, which i have pointed out in some detail elsewhere.1 here 
suffice it to repeat that although for the period up to John Damascene we have a 
complete and accurate picture of the homiletic production thanks to the Clavis 
Patrum Graecorum and its two supplements (1998 and 2003), the same cannot 
be said of the rest of the Byzantine era, for which a list of preachers and homi-
lies, as is available for the medieval West,2 is still a desideratum, let alone an up-
to-date presentation of these texts. Scholars have still to draw on h.-G. Beck’s 
1959 work,3 supplemented by f. halkin’s BHG (1957) and its Novum Auctarium 
(1984) concerning the literary production on saints and certain feasts. Though 
Beck’s monumental book remains of prime importance, always being the point 
of departure for investigations into medieval Greek homiletics, it is partly out-
dated and no longer adequate. half a century onwards there has been a substan-
tial advancement of our knowledge of the homiletics of the period, such as the 
re-dating of certain authors and a better knowledge of their work, and as a result, 
his account has to be rewritten to a considerable extent.
1 T. Antonopoulou, Η Ομιλητική και η θέση της σε μία νέα ιστορία της βυζαντινής λογο-
τεχνίας, in: P. odorico – P. A. Agapitos (eds.), Pour une “nouvelle” histoire de la lit-
térature byzantine. Problèmes, méthodes, approches, propositions (Dossiers Byzantins, 1). 
Paris 2002, 117-137; english translation (with a postscript) as: homiletics and its Place in 
a new history of Byzantine literature, in: K. Spronk – G. rouwhorst – S. royé (eds.), 
The Creation of a Catalogue of Byzantine manuscripts in liturgical Context: Challenges 
and Perspectives. Turnhout 2011 (forthcoming).
2 See J. B. Schneyer, repertorium der lateinischen Sermones des mittelalters für die Zeit 
von 1150-1350, i-Xi (Beiträge zur Geschichte der Philosophie und Theologie des Mittelal-
ters, 43,1-11). münster 1969-1990.
3 h.-G. Beck, Kirche und theologische literatur im byzantinischen reich (Byzantinisches 
Handbuch, ii/1). munich 1959.
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The current survey aspires to fill the gap as regards the tenth century and 
presents the underlying basis of my investigation into various aspects of the hom-
ilies of the period. in more ways than one, it may be considered as the continu-
ation of another investigation that i undertook more than a decade ago, when 
i dealt with homiletic activity in Constantinople around 900, in practice in the 
reign of emperor leo vi (886-912).4 The study in question, although it focuses 
on the preacher-audience relationship, contains a systematic presentation of the 
preachers concerned and their homiletic oeuvre. i am not going to repeat any 
part of that analysis here. it should be borne in mind, however, that some of the 
preachers dealt with there, most notably the most productive ones, namely ni-
cetas David the Paphlagonian and Peter of Argos, continued their activity into 
the reign of leo’s son, Constantine vii (913-959), thus well into the first half of 
the tenth century.5
in the present study, i will begin with some material that is supplementary 
to my previous article, mostly in order to take into account some recent findings 
regarding the end of the ninth and the beginning of the tenth century or so as 
to include non-Constantinopolitan material of the same time. Then i will turn 
to the subsequent period, namely the decades following the reign of leo vi and 
up to the end of the tenth century. Bibliographical details of textual editions are 
given only when necessary, while for most of the texts discussed the reader is re-
ferred to the BHG with its Novum Auctarium.
it is worth starting with Theophanes of Caesarea, a preacher who in practice 
belongs to the period preceding leo vi, for the single reason that Beck mentioned 
the uncertain dating of a couple of still unpublished pre-metaphrastic encomia 
4 T. Antonopoulou, homiletic Activity in Constantinople around 900, in: m. Cunning-
ham – P. Allen (eds.), Preacher and Audience. Studies in early Christian and Byzantine 
homiletics (A New History of the Sermon, 1). leiden – Boston – Cologne 1998, 317-
348.
5 here are some bibliographical additions to that article with no pretensions to fulness; they 
concern only preachers who will not be dealt with again in this presentation. regarding 
leo vi, see the critical edition of his homilies by T. Antonopoulou, leonis vi Sapien-
tis imperatoris Byzantini homiliae (Corpus Christianorum. Series Graeca, 63). Turnhout 
2008. for Patriarch euthymiοs, see the first editions of his last two unedited homilies: 
ead., Ανέκδοτη ομιλία Ευθυμίου Α´ πατριάρχου Κωνσταντινουπόλεως εις τα Εισόδια 
της Θεοτόκου (BHG 1112q). Hell 48 (1998) 149-152, and ead., Ο πανηγυρικός λόγος 
του πατριάρχη Ευθυμίου Α´ για τον Απόστολο Θωμά. Byzantina 22 (2001) 95-112. on 
nicetas David, see S. Α. Paschalidis, Νικήτας Δαβὶδ Παφλαγών. Τὸ πρόσωπο καὶ τὸ ἔργο 
του (Βυζαντινὰ Κείμενα καὶ Μελέται, 28). Thessalonica 1999, and T. Antonopoulou – S. 
Paschalidis, nicetas David of Paphlagonia, life of St John Chrysostom. Editio princeps 
with introduction and indices (Βυζαντινὰ Κείμενα καὶ Μελέται, 57). Thessalonica 2011 
(forthcoming). 
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under two similar names. in particular, Beck noted that an encomium of St me-
nas and his companions (BHG 1271d) survives in Paris. gr. 1458 of the eleventh 
century and is attributed to a metropolitan Theophanios of Caesarea.6 moreover, 
a metropolitan Theophanes Protothronos composed an encomium of the Proph-
et elijah (BHG 577c). Beck suggested that since the work is found in collections 
made before metaphrastes, the question of the identification of the two persons 
arose.7 To these texts a third should be added, an encomium of Theodore Grap-
tos by Theophanes of Caesarea (BHG 1745z), preserved in a manuscript of the 
late ninth/early tenth century and delivered in the capital.8 The editor of the lat-
ter work argued, convincingly in my view, in favour of the identity of the author 
of the three encomia, whom he identified as the archbishop of Caesarea who be-
longed to Photios’ circle of influence under Basil i and in 886 ordained leo vi’s 
brother, Stephen, as patriarch. it is highly probable that the former two of these 
works were written during Basil’s reign (867-886), when the relics of the other, 
better known, St menas were discovered and elijah was particularly revered.9 The 
third text could well belong to the same time.10
next to be mentioned is the complex problem of the authorship of the homi-
lies that come under the name of Michael the monk. The attribution of those that 
are due to him as distinct from the iconophile michael the Synkellos has not yet 
been conclusively addressed. however, some light was thrown on the issue by 
Tatiana matantseva some years ago. Such a person lived in the last third of the 
ninth century, was a monk in the Studios monastery in the capital and wrote at 
least a life of St Theodore the Studite (BHG 1754), an encomium of the Archan-
gels (BHG 1294a), pronounced in the monastery’s church, and a still unpublished 
encomium of the Apostle Philip (BHG 1530a).11 According to Beck, he could also 
have written an encomium of Patriarch ignatios, who died in 877 (BHG 818, a 
6 Beck, Kirche (cited n. 3), 561. 
7 As suggested ibid., 561. The particular reverence for elijah is also true of leo vi, how-
ever; see T. Antonopoulou, The homilies of the emperor leo vi (The Medieval Medi-
terranean. Peoples, Economies and Cultures, 400-1453, 14). leiden – new york – Cologne 
1997, 46, 48 with bibliography; cf. below, n. 9.
8 on this text and the author’s working methods, see the introduction to its edition by J.-
m. featherstone, The Praise of Theodore Graptos by Theophanes of Caesarea. AnBoll 
98 (1980) 93-150 (text on 104-150).
9 for the probable dating of the text on menas and his companions, see Beck, Kirche (cited 
n. 3), 561, whereas for the work on elijah, see featherstone, The Praise of Theodore 
Graptos (cited n. 8), 95. for the honour to elijah in this period, see P. magdalino, Basil 
i, leo vi and the feast of the Prophet elijah. JÖB 38 (1988) 193-196.
10 featherstone, The Praise of Theodore Graptos (cited n. 8), 97.
11 Beck, Kirche (cited n. 3), 503-505; T. matantseva, Éloge des Archanges michel et Gabriel 
par michel le moine (BhG 1294a). JÖB 46 (1996) 97-155, esp. 125-127.
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fragment), and another of St mokios (BHG 1298h).12 regarding the former, the 
suggestion has been put forward that its author was michael, the syncellus of Pa-
triarch nicholas i mystikos (901-907 and 912-925).13 however, we have no hint 
of the literary activity of this michael, who died in the first quarter of the tenth 
century or a little later and is known only from the high-flown epitaph inscribed 
on his tomb.14 A number of other, mostly unedited homilies are attributed to 
michael the monk in the manuscript tradition, but a study pertinent to the ques-
tion of their authorship has yet to be written.15 recently, the first edition of one 
of them appeared and, according to its editor, the author “would seem to be the 
acting abbot of the Dalmatos monastery” in the capital.16 An in-depth study of 
the whole issue is urgent.
An astonishing recent discovery concerns the anonymous homilies mislead-
ingly published as a Commentary on the Gospel of John,17 which P. van Deun 
convincingly attributed to Metrophanes of Smyrna.18 Thanks to this identification, 
the activity of the author, an ardent opponent of Patriarch Photios, has been ex-
tended to the beginning of the tenth century (d. before october 912) and, thus, 
his name must be included among the preachers active during leo vi’s reign 
as well. The series of homilies in question allows a fuller picture to be drawn of 
metrophanes and his work. The author is known to have composed two more 
homilies, on the Archangels and St Polycarp of Smyrna (BHG 1292 and 1563 re-
spectively), both available in old editions. of particular interest is the encomium 
12 Beck, Kirche (cited n. 3), 504.
13 for this view, see D. Krausmüller, Denying mary’s real Presence in Apparitions and 
icons: Divine impersonation in the Tenth-Century life of Constantine the ex-Jew. Byz 
78 (2008) 288-303, esp. 296 n. 33. 
14 on michael the syncellus, see i. Ševčenko, An early Tenth Century inscription from Ga-
lakrenai with echoes from nonnos and the Palatine Anthology. DOP 41 (1987) 461-468, 
esp. 461, 463, 468, who points out that michael’s importance explains the high literary 
style of the epitaph. 
15 See matantseva, Éloge (cited n. 11), 97 n. 2 for the encomia in question. To my knowl-
edge, the author’s Paris thesis on michael’s Vita of Theodore the Studite remains unpub-
lished nor has the study of the unedited encomia that she promised in her article appeared 
so far.
16 See P. hatlie, The encomium of Ss. isakos and Dalmatos by michael the monk (BhG3 
956d): Text, Translation and notes, in: v. ruggieri – l. Pieralli (eds.), ΕΥΚΟΣΜΙΑ. 
Studi miscellanei per il 75o di vincenzo Poggi S. J. Soveria mannelli 2003, 275-311, esp. 
276 (the edition of the Greek text [on 277-293] and, as a result, the accompanying trans-
lation are problematic).
17 As pointed out in Antonopoulou, homiletic Activity (cited n. 4), 336-339.
18 on the author and his extensive work, see P. van Deun, la chasse aux trésors: la décou-
verte de plusieurs œuvres inconnues de métrophane de Smyrne (iXe - Xe siècle). Byz 78 
(2008) 346-367, esp. 360-365; also, 351 nn. 19-20. Cf. Beck, Kirche (cited n. 3), 543-544.
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of St Polycarp, directly connected to the preacher’s see, where it was delivered on 
the feast day of the saint (§ 5, pp. 301-302).19 The homily exhibits two remarkable 
features. The first is a lengthy ecphrasis of the city found at the beginning of the 
work. it is a late indication of civic pride, even if the description refers to the past 
of the city (§ 2, p. 299). The rhetorical education of the preacher also becomes ex-
plicit in an imaginary speech in which Jesus addresses his father. metrophanes 
explains that oral speech does not pertain to the divine nature but he uses the 
device as an expedient means to benefit the audience.
The title of a high-style panegyric on St euthymios of Sardis, martyred during 
the Second iconoclasm (831), pertinently describes it as a “life-with-encomium” 
(βίος σὺν ἐγκωμίῳ; BHG 2146). mutilated at the end, it survives in a unique man-
uscript from ca. 1000 (Bodl. Laud. 69). its author is an otherwise unknown monk 
named metrophanes, who may have been active in the ninth century.20 Perhaps 
he is identical with metrophanes of Smyrna,21 but this remains to be shown. he 
addresses a monastic audience at the feast of the saint on 26 December (§§ 1 and 
4). The most characteristic trait of the text is a dialogue between euthymios and 
the iconoclast emperor leo v (§ 18). 
Nikephoros, monk and sacristan (skeuophylax) of the Church of the Blacher-
nai, is traditionally assigned to the second half of the ninth century, but a date ex-
tending to the mid-tenth century is not excluded. he is known to have composed 
a “life-with-encomium”, as the title indicates, of Theophanes the Confessor (BHG 
1790), and an encomium (in reality, again a life-with-encomium) of Theodore of 
Sykeon followed by a narrative (διήγησις) on the translation of his relics to Con-
stantinople (BHG 1749). D. Krausmüller recently argued convincingly in favour 
of nikephoros’ authorship of an encomium of St George, attributed to Andrew 
of Crete but going under the name of nikephoros in part of the manuscript tra-
dition (BHG 682; CPG 8194). The three encomia, which are all published, were 
delivered on the respective feast days in the capital. in particular, those of Theo-
dore of Sykeon and St George were probably destined for the monastic church 
19 metrophanes’ fate was closely connected to that of his adversary, Photios. he was deposed 
from the see of Smyrna in 859, then reinstated in connection with the anti-Photian coun-
cil of 869-870, and deposed again before the Synod of 879-880. it is unknown whether 
he later returned to his see. See previous note for literature. 
20 See the introduction to the edition by A. Papadakis, The unpublished life of euthymius 
of Sardis: Bodleianus Laudianus graecus 69. Traditio 26 (1970) 63-89, esp. 67. A. Kazh-
dan, in: ODB ii, 756, describes it as “a rhetorical panegyric”, but the text is also a life, as 
its title has it.
21 Suggested by Beck, Kirche (cited n. 3), 512. The detailed comparison of this text with 
the known works of metrophanes of Smyrna is necessary. The work is not mentioned in 
connection with him in van Deun, la chasse aux trésors (cited n. 18). 
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of St George ὁ Συκεώτης in the Deuteron. Their common features are that they 
are more or less metaphraseis based on older, surviving hagiographical works as 
well as that they combine the main narrative part with the encomium.22 
An anonymous encomium of St nikephoros of Sebaze (BHG 2300), allegedly 
an iconophile confessor under leo v the Armenian, survives in a unique manu-
script of the second half of the tenth century (Patmiacus 254). The author, who 
had sufficient knowledge of rhetoric, was a monk at nikephoros’ monastery at 
Sebaze in Bithynia and prayed for it. According to his own testimony, he com-
posed his work a long time after the saint’s death, when the facts of his life had 
already been obscured. The author himself underlines the poverty of his (oral) 
sources. Thus, a date in the late ninth or the first half of the tenth century is well 
justified.23 
A previously practically unknown contemporary preacher was Photios, dea-
con and skeuophylax of the Church of the holy Apostles in Constantinople. he 
must have lived at the end of the ninth or in the first half of the tenth century. 
Two encomia of his survive, of St luke the evangelist (BHG 993f) and of St lu-
cillianus and his companions (BHG 999). i have dealt extensively with the au-
thor and his work elsewhere, so the reader is referred to the relevant publication 
for more information.24
Another recent identification concerns Anastasios Quaestor.25 in particular, 
a certain Anastasios protasecretis was known to have composed a high-style en-
comium of St ecaterina (BHG 32b), destined for her feast. The office of the prot-
asecretis appears in the eighth century, while two of the manuscripts of the work 
date from the eleventh century. Taking these and other considerations into ac-
count, including the sources of the encomium, its editor plausibly suggested a 
tenth- or even ninth-century date for its composition.26 recently, D. Krausmüller 
suggested with good reason that the Anastasios in question was none other than 
22 See the study by D. Krausmüller, Metaphrasis after the Second iconoclasm. nicepho-
rus Skeuophylax and his encomia of Theophanes Confessor (BHG 1790), Theodore of 
Sykeon (BHG 1749), and George the martyr (BHG 682). SO 78 (2003) 45-70; cf. Beck, 
Kirche (cited n. 3), 546.
23 See the introduction to the edition by f. halkin, une victime inconnue de léon l’Armé-
nien? Saint nicéphore de Sébazè. Byz 23 (1953) [publ. 1954] 11-30, esp. 14-16. Cf. Beck, 
Kirche (cited n. 3), 568.
24 T. Antonopoulou, Photios Deacon and Skeuophylax of the holy Apostles and his en-
comium on St luke the evangelist. JÖB 55 (2005) 7-42 (text on 28-42); cf. Beck, Kirche 
(cited n. 3), 570, 526.
25 on an encomium of St Agathonikos by Anastasios, see Antonopoulou, homiletic Ac-
tivity (cited n. 4), 341.
26 G. metallinos, Ἀναστασίου πρωτασεκρῆτις ἐγκώμιον εἰς τὴν ἁγίαν Αἰκατερίνην. Ekkle-
siastikos Pharos 54 (1972) 237-274 (text on 253-274), esp. 248-249.
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Anastasios Quaestor.27
A funeral oration (epitaphios) on Patriarch Antony Kauleas (BHG 139) was 
delivered in the capital shortly after his death in 901. its educated author was 
Nikephoros the philosopher (i.e. monk) and rhetor, apparently the same as a cor-
respondent of Patriarch Photios.28 The title bears a supplementary description 
of the work as a vita-cum-encomio. This text is structured according to the laws 
of the funeral oration (including a series of parallelisms of the hero with biblical 
figures at the end) and once hints subtly at the presence of an audience (l. 14, p. 
412 ἀκροαταῖς). The author not only bestows praise on the dead patriarch and 
tries to establish his sanctity by narrating his mainly posthumous miracles, but 
also eulogizes the reigning emperor leo vi, who collaborated with Antony to 
end the “ignatian” schism. The piece made its way into the homiletic collections, 
being present in a couple of them that have come down to us (the earliest being 
of the eleventh century).
The deacon and referendarios Gregory composed an encomium of St Deme-
trios (BHG 544), which he delivered in Constantinople, in the palace church of 
St Demetrios built by leo vi, and in the presence of the imperial family. leo 
himself was apparently among them: Gregory prays for the most pious emperors 
(namely leo and his brother Alexander), who built the church and honour the 
saint with feasts (ἑορταῖς καὶ πανηγύρεσι) (§ 14, 9-11. 15-16, p. 64). The style is 
highly artificial and the sermon even contains an ecphrasis of the church (§ 14, 
21-36, p. 65). The homily dates from 26 october 904 or a year shortly after, since 
it contains a (pretty lengthy) reference to the sack of Thessalonica by the Arabs 
in the summer of 904 as having taken place recently (§ 15, 11-19, p. 66).29 The 
preface of this sermon makes it clear that Gregory originated from Thessalonica 
(§ 1, 4-9, p. 54). it was apparently his special ties to his city of origin that led him 
to compose a Passion on a likewise Thessalonican saint, the female martyr Any-
27 See D. Krausmüller, The encomium of Catherine of Alexandria (BHG 32b) by the prota-
secretis Anastasius, a Work of Anastasius ‘the Stammerer’. AnBoll 127 (2009) 309-312 with 
recent bibliography on Anastasios Quaestor. 
28 new edition by P. l. m. leone, l’“encomium in patriarcham Antonium ii Cauleam” del 
filosofo e retore niceforo. Orpheus n.s. 10 (1989) 404-429 (text on 412-429); see esp. 404-
405 for the identification of the author by e. norden. on the work, cf. also PmbZ, Abt. 
ii, Prolegomena, 45-46.
29 on the dating, see P. magdalino, Saint Demetrius and leo vi. BSl 51 (1990) 198-201, 
esp. 198 n. 7. Cf. Beck, Kirche (cited n. 3), 551-552. Also on Gregory and the text, S. A. Pa-
schalidis, Ἡ γραμματεία τῶν Δημητρίων, ii. Μαρτύρια, συλλογὲς θαυμάτων καὶ ἐγκώμια 
στὸν ἅγιο Δημήτριο. Πρωτοβυζαντινή - μεσοβυζαντινὴ περίοδος. Thessalonica 2005, 
261-262; e. Kaltsogianni – S. Kotzabassi – e. Paraskevopoulou, Η Θεσσαλονίκη 
στη βυζαντινή λογοτεχνία. Ρητορικά και αγιολογικά κείμενα (Βυζαντινὰ Κείμενα καὶ 
Μελέται, 32). Thessalonica 2002, 120-121.
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sia (BHG 145), if it is admitted that this work is his.30
furthermore, the archdeacon and referendarios Gregory delivered a homily 
on the image of edessa (BHG 796g) in 944 on the occasion of the transfer of the 
mandylion to Constantinople. Beck thought that the author of this and the pre-
vious homily was one and the same person. Given the chronological distance of 
the two homilies, however, it has been suggested that we may have to do with 
two different Gregories.31 Dubarle, the first editor of this homily, noted the dif-
ferent tone between the oration on the mandylion and the encomium, but re-
marked that this could be due to the relation of the oration on the mandylion 
to a contemporary event, not to the celebration of the memory of a saint.32 The 
question remains open.
An anonymous encomium on the Translation of the relics of St John Chry-
sostom (BHG 878m) forms part of a pre-metaphrastic collection preserved in 
an eleventh-century manuscript (Mosqu. Mus. Hist. gr. 26). The latest texts by 
known authors in this collection for the whole ecclesiastical year date from the 
late ninth-early tenth centuries. The encomium has been attributed to nicetas 
David Paphlago.33 As i have shown elsewhere, however, it is a reworking of em-
peror leo vi’s homily 41 on the same subject. Therefore the encomium dates 
from the tenth century, although the author cannot be identified.34
A few testimonies to homiletic activity in Thessalonica in the early tenth 
century have survived. To begin with, an encomium of St Demetrios (BHG 534) 
by Plotinos, archbishop (metropolitan) of Thessalonica, dates from the period im-
mediately after the sack of the city by the Arabs in 904, an event to which the 
preacher explicitly refers in the last part of his work (§ 14, pp. 52-53; cf. § 1, 15-16, 
30 on Gregory’s origins, see the forthcoming article of m. Detoraki, in RÉB 70 (2012), who 
will also deal with his works. on the work on Anysia, cf. Kaltsogianni et al., Η Θεσ-
σαλονίκη στη βυζαντινή λογοτεχνία (cited n. 29), 121.
31 B. flusin, l’empereur hagiographe. remarques sur le rôle des premiers empereurs macé-
doniens dans le culte des saints, in: P. Guran (ed. with the collaboration of B. flusin), 
l’empereur hagiographe. Culte des saints et monarchie byzantine et post-byzantine. Bu-
charest 2001, 29-54, esp. 48.
32 A.-m. Dubarle, l’homélie de Grégoire le référendaire pour la réception de l’image d’Édes-
se. RÉB 55 (1997) 5-51 (text on 15-29), esp. 8. on the text, cf. briefly, PmbZ, Abt. ii, Pro-
legomena, 98 with bibliography. The homily was edited again by m. Guscin, The image 
of edessa (The Medieval Mediterranean, 82). leiden – Boston 2009, 70-86.
33 Paschalidis, Νικήτας Δαβὶδ Παφλαγών (cited n. 5), 171-177; his thesis was simply taken 
over by C. B. Stergioulis, Λόγοι στην ανακομιδή των λειψάνων του Ιωάννου του Χρυ-
σο στόμου. Συμβολή στη μελέτη της ταφικής επιδεικτικής ρητορικής των Βυζαντινών 
(Βυζαντινὰ Κείμενα καὶ Μελέται, 52). Thessalonica 2009, 92-93, 108 etc. 
34 Antonopoulou, leonis vi Sapientis homiliae (cited n. 5), ccxii-ccxvi with relevant 
bibliography.
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pp. 40-41). The encomium was pronounced at the feast of the saint in his church 
in Thessalonica on 26 october most probably of 904 (§ 1, 6-9. 12-14, p. 40; § 13, 
8-9, p. 52).35 The work is a panegyric (e.g. § 2, 7, p. 41 ἐγκωμίοις), yet it is a sober 
and rather simple piece, which fact can be explained by the dire circumstances 
of its delivery. Thus, the absence of any extravagant ornaments is well justified, 
even though recitation in a provincial milieu, away from Constantinople, could 
also have played a part. it is quite odd that, if it were not for the last paragraph, 
nothing in the rest of the sermon would give away the difficult situation that fol-
lowed the sack. The author includes three miracles of the saint in his work and 
attacks those who showed disbelief (§ 11, 25-31, pp. 50-51). he testifies to being 
a beneficiary of the saint’s help himself during a long, consuming disease which 
had tormented him (§ 13, 13-15, p. 52).
An anonymous encomium of St Demetrios (BHG 547b), preserved in a single 
manuscript of the eleventh century, also refers to the sack of 904. it does so with 
a sense of immediacy conveyed by the explicit references to the Agarenes and 
the divine punishment brought upon those citizens who had sinned (epilogue, 
p. 369). it must, for this reason, be an early tenth-century work, though a date a 
century later has also been suggested.36 moreover, it must have been delivered 
in Thessalonica, judging from the final prayer in favour of the city and the refer-
ence to the church of the saint, where he is buried.37
35 on Plotinos, see P. Karlin-hayter, la date de Plotin, archevêque de Thessalonique. Byz 
32 (1962) 129-131, esp. 131 on the date of the encomium (904 or 905); also, ead., new 
Arethas Documents iv. Byz 32 (1962) 387-487, esp. 391 (in favour of 904); cf. ead., new 
Arethas Documents v. Byz 34 (1964) 49-67, esp. 55-56. Cf. Beck, Kirche (cited n. 3), 559, 
in favour of a date around the middle of the ninth century. The only Plotinos included in 
G. fedalto, hierarchia ecclesiastica orientalis, i. Patriarchatus Constantinopolitanus. 
Padova 1988, 425, is attested for 855; but see PmbZ, no. 6300. e. Chatziantoniou, Η 
μητρόπολη Θεσσαλονίκης από τα μέσα του 8ου αι. έως το 1430. Ιεραρχική τάξη-Εκ κλη-
σιαστική περιφέρεια-Διοικητική οργάνωση (Βυζαντινὰ Κείμενα καὶ Μελέται, 42). Thes-
salonica 2007, 287 with n. 1090 (Appendix i), places Plotinos at 906 AD. on the sermon, 
cf. Kaltsogianni et al., Η Θεσσαλονίκη στη βυζαντινή λογοτεχνία (cited n. 29), 117-119; 
Paschalidis, Ἡ γραμματεία τῶν Δημητρίων (cited n. 29), 245-246.
36 later dating by e. follieri, Quando visse Simeone monaco e filosofo, autore del Panegirico 
per S. Demetrio BhG 547e? Byzantina 13,1 (= Δώρημα στὸν Ἰωάννη Καραγιαννόπουλο) 
(1985) 105-123, esp. 113 n. 40.
37 See v. Tăpkova-Zaimova, enkomion en l’honneur de Saint Démétrius (Cod. Coisl. 110). 
Byzantinobulgarica 6 (1980) 363-369 (text on 365-369); some of the errors of this edition 
were corrected in the edition by Paschalidis, Ἡ γραμματεία τῶν Δημητρίων (cited n. 
29), 277-284, esp. 284. on the work, see also Kaltsogianni et al., Η Θεσσαλονίκη στη 
βυζαντινή λογοτεχνία (cited n. 29), 126. 
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The obscure Anatolios, metropolitan of Thessalonica (perhaps some time in 
the first quarter of the tenth century), is, according to the manuscripts, the au-
thor of three homilies on the Beheading of John the Baptist.38 Two of them (BHG 
847m and 858x) are still unpublished, so nothing can be said on them at the mo-
ment. As for the published one, also attributed to Chrysostom (BHG 867; CPG 
4578), it has been shown that it is contained in a manuscript of the end of the 
eighth - beginnning of the ninth century. if this is so, the text precedes the tenth-
century (?) Anatolios and its attribution to him cannot be correct.39 All in all, the 
figure of Anatolios still evades us.
returning to Constantinople, two encomia, of St mary of egypt and St The-
odore (BHG 1044e and 1753b respectively), are attributed in the codices to Eu-
thymios protasecretis,40 special secretary to the emperor. he may be identical with 
one of the correspondents of the Anonymous Professor in the 920s41 and would 
thus have been active in the reign of Constantine vii. he was a layman who 
preached in church. Both works of his are highly rhetorical and were delivered 
on the feast days of the celebrated saints (mary, § 1, pp. 19-22; Theodore, § 1, p. 
223). in the encomium of St mary of egypt the author points to his source for 
details not included in his narration (§ 2, p. 24 ὡς δηλωθέντα τῇ περὶ αὐτῆς 
ἱστορίᾳ).
Arsenios of Corfu is a rather shadowy figure. Scholarly views on him are dis-
cordant. Although some place him in the ninth century, among whom Beck, ac-
cording to the prevalent view he must have lived from the reign of Basil i (867-
886) to the mid-tenth century and served as metropolitan (or archbishop) of 
Corfu from 933 to before 959 (perhaps to 956), since he reportedly died in the 
reign of Constantine vii. he is said to have originated from Palestine and came 
38 Beck, Kirche (cited n. 3), 552; also, fedalto, Patriarchatus Constantinopolitanus (cited 
n. 35), 425 (the name of Anatolios is accompanied by a question-mark). Chatzianto-
niou, Η μητρόπολη Θεσ σαλονίκης (cited n. 35), 285-289, includes no Anatolios in the 
list of metropolitans of the city from the middle of the eighth to the tenth century.
39 m. Aubineau, Textes chrysostomiens identifiés dans huit folios en majuscule: leningrad 
B.P.11a (viiie-iXe s.). JÖB 40 (1990) 83-90, esp. 89.
40 f. halkin, Panégyrique de marie l’Égyptienne par euthyme le Protasecretis. AnBoll 99 
(1981) 17-44 (text on 19-44); id., l’ éloge de Saint Théodore le stratélate par euthyme 
Protasecretis. AnBoll 99 (1981) 221-237 (text on 223-237). Cf. Beck, Kirche (cited n. 3), 
549 (together with the treatment of Patriarch euthymios i). Also, m.-T. le léannec-
Bavavéas, un nouveau canon d’euthyme πρωτοασηκρῆτις. AnBoll 122 (2004) 299-312. 
on prot(o)asecretis, see f. Dölger – J. Karayannopulos, Byzantinische urkundenlehre, 
i. munich 1968, 60-65.
41 As suggested by halkin, Panégyrique de marie l’Égyptienne (cited n. 40), 18 and l’éloge 
de Saint Théodore (cited n. 40), 221; also, A. markopoulos, Anonymi Professoris epis-
tulae (CFHB, 37). Berlin – new york 2000, 70* (letter 108) with n. 92. 
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to Constantinople some time after he had become priest in Seleucia (probably 
on the orontes). he remained by the side of the monk and later Patriarch Try-
phon (928-931) until the latter’s dethronement and his own appointment to the 
see of Corfu by the new patriarch Theophylaktos just after his ascent to the pa-
triarchal throne (933).42
he is known to have composed three encomia of saints Andrew, Barbara 
and Therinos, all published in difficult-to-access nineteenth-century publica-
tions (BHG 105, 218 and 1799 respectively). it is unknown whether he preached 
in Constantinople and on Corfu; at least the encomium of Therinos, a local saint 
of the epirote town of Bouthroton (opposite Corfu) was preached there on the 
saint’s feast day, as made clear in the epilogue of the sermon (§§ 46-47). Arsenios 
complains that his audience, obviously not restrained to the people of Bouthro-
ton, had constantly insisted that he preached on feast days regardless whether 
he was sick or inexperienced (ἀπειρίας, a word that perhaps points to his early 
years as a bishop) (§ 1); he thus testifies to the people’s need for spiritual guid-
ance and to the success his sermons enjoyed. he offers a rhetorical, yet in certain 
aspects unusually down-to-earth encomium, which starts with advice on the cor-
rect conduct at a panegyris. The faithful should celebrate in a spiritual manner 
with prayers, religious hymns and readings, and should keep away from laughter, 
42 on Arsenios, see, for example, S. Pétridès – C. emereau, Saint Arsène de Corfou. ÉO 20 
(1921) 431-446; methodios Kontostanos, Ὁ ἐπίσκοπος Κερκύρας Ἀρσένιος. Μελέτη 
ἱστορικὴ καὶ φιλολογικὴ ἀφορῶσα εἰς τὴν ἐποχὴν τῆς Λατινοκρατίας. Athens 1923; J. ma-
teos, À la recherche de l’auteur du canon de l’euchélaion. OCP 22 (1956) 361-375; Beck, 
Kirche (cited n. 3), 545 (9th cent.); G. Da Costa-louillet, Saints de Grèce aux viiie, iXe 
et Xe siècles. Byz 31 (1961) 309-369, esp. 326-330, 365-369; EThE 3 (1963) cols. 231-232 
s.v. (methodios of Corfu); m. Aubineau, la Passion grecque inédite de saint Thérinus, 
martyrisé à Buthrote en Épire (BHG 1798z). AnBoll 100 (1982) 63-78, esp. 73-74; fedalto, 
Patriarchatus Constantinopolitanus (cited n. 35), 477; ODB i, 187 (A. Kazhdan); C. Crimi, 
Testi bizantini, editi ed inediti, su santa Barbara, in: r. Barcellona – S. Pricoso (eds.), 
la Sicilia nella tarda antichità e nell’alto medioevo. religione e società. Soveria mannelli 
1999, 233-251, esp. 241 with n. 38; A. Kazhdan, A history of Byzantine literature (850-
1000). ed. by C. Angelidi (nhrf, institute for Byzantine research, Research Series, 4). 
Athens 2006, 116-118; PmbZ, Abt. ii, Prolegomena, 46 (on his synaxarium). metropoli-
tan Athenagoras, Ἱστορικοαγιολογικὸν πρόβλημα: Ὁ ἅγιος Ἀρσένιος Κερκύρας, in: 
Εἰς μνήμην Σπ. Λάμπρου, Athens 1935, 433-444, argued in favour of the view that there 
were two bishops of Corfu by the same name, of whom the first lived in the mid-ninth 
century and was a supporter of Photios, while the other lived in the reign of leo vi, and 
that it was the latter who became a saint and wrote the surviving encomia. Athenagoras 
was reacting to the views expressed by other scholars who followed Arsenios’ Vita (BHG 
2044), views that have since become mainstream. however, the PmbZ, no. 626, speaks 
of the chronological uncertainty surrounding Arsenios, as does C. Crimi, i “versi per la 
domenica di Pasqua” del vaticanus graecus 207. note al testo. RSBN n.s. 40 (2003) [publ. 
2004] 5-23, esp. 5-9 with n. 17.
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anger, calumny, and earthly enjoyment such as unsuitable songs and games. in 
the manner of John Chrysostom and most probably inspired by him, he exhorts 
them to pursue what befits the church, not the theatres (§§ 3-6). his stance in 
favour of the socially “feeble” is another personal trait of his.43
Comparable to the above is the encomium of St Barbara delivered on her 
feast day at an unspecified location. in the prooemium Arsenios speaks of his 
advanced age and once again exhorts his audience to celebrate the panegyris 
spiritually. he also gives evidence of his success as a preacher when he notes the 
large crowd attending the sermon in church (p. xxx). The rather short, as Arse-
nios himself notes (epilogue, p. xxxiv), yet highly rhetorical text centres around 
Barbara’s story.44 
finally, the long encomium of St Andrew, still in the same rhetorical vein, 
is largely based on an elaboration of the Gospel information on Andrew before 
passing onto his Acts. The personal tone of the other encomia is diminished here, 
but the familiar moral exhortations are employed again in the prooemium, this 
time in the form of a comparison of earthly and spiritual nourishment. There 
is mention not only of a panegyris but also of an icon of the Apostle (pp. xxiii 
and xxix), which fact suggests that the panegyris might have been related to the 
proskynesis of a particular icon. The reliquary of the saint is also referred to (p. 
xxix), though not as being in the vicinity of the celebration. it is noteworthy that 
Andrew is praised as having led the other disciples to Christ and as the head of 
all future Christians (p. xxvi), which may reflect contemporary opposition to 
rome’s claims to supremacy. 
Emperor Constantine VII is the (supposed) author of four homilies.45 he per-
sonally delivered two of them, on the Translations of the relics of Gregory the 
Theologian and of John Chrysostom respectively. The former (BHG 728), which 
has come down to us anonymously, was recently shown on internal grounds to 
have been his.46 The emperor speaks in the first person in his final address to St 
Gregory (§§ 44-45). The first person also appears in the sermon on Chrysostom 
(BHG 878d), which the manuscript tradition attributes to Constantine. The ora-
43 on this point, see Kazhdan, A history of Byzantine literature (cited n. 42), 117.
44 on the subject of the work, see Crimi, Testi bizantini (cited n. 42), 240-242, who also 
notes its rhetoricity.
45 See Beck, Kirche (cited n. 3), 551, who mentions three of them, that is without the one on 
Gregory of nazianzus; also, P. lemerle, le premier humanisme byzantin (Bibliothèque 
byzantine. Études, 6). Paris 1971, 270-272; T. Antonopoulou, A textual source and its 
contextual implications: on Theodore Daphnopates’ sermon On the Birth of John the 
Baptist. Byz 81 (2011) 10-18, esp. 16 nn. 14-15.
46 B. flusin, le panégyrique de Constantin vii le Porphyrogénète pour la translation des 
reliques de Grégoire le Théologien (BHG 728). RÉB 57 (1999) 5-97, esp. 6-10.
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tor has decided to focus on the translation of the saint so as not to tire his audi-
ence, while referring them to the lives of Chrysostom, a specific unnamed one 
in particular (most probably the standard life by George of Alexandria), for in-
formation on the saint’s life (pp. 307-308). it has been suggested that he seems 
to imply his elevated dignity (p. 317 Ὁρᾶτε οἷος ἐγώ), even though elsewhere he 
speaks of the emperors twice in the second and third person plural respective-
ly (pp. 317 Οἱ βασιλεῖς, 319 βασιλεῦσι). This obstacle to the authenticity of the 
sermon has been explained away by the assumption that he includes himself in 
the co-emperors.47 
it is probable that Constantine enjoyed at least the help of ghostwriters.48 
Theodore Daphnopates, on whom more will be said below, may have been among 
them.49 Be that as it may, as flusin noted, the orations on the nazianzen and 
Chrysostom were aimed at the celebration of the emperor’s seizure of power from 
the relatives of his wife. The end of the struggle on 27 January 945 coincided with 
the relevant feasts in the same month, so that Constantine could consider his fa-
vourite saints as his patrons. Accordingly, the homily on Gregory must have been 
pronounced on 19 January 946 in the holy Apostles and commemorates Con-
stantine’s accession to sole power.50 The respective homily on Chrysostom would 
have been delivered in the same church, where the saint’s body lay, on the day of 
his feast (27 January). The author refers to the heavy winter raging outside (pp. 
306-307). The sermon was delivered in an all-night vigil (p. 307).
The manuscript tradition attests that Constantine authored the so-called “nar-
ration” (διήγησις, as the title has it; BHG 794-795) on the translation of Christ’s 
image not-made-by-human-hand from edessa to Constantinople in 944. This is 
not a “treatise”, as it has been sometimes called, but a sermon,51 and was taken 
47 in favour of the authenticity of the homily on the translation of Chrysostom, which was re-
jected by i. Ševčenko, re-reading Constantine Porphyrogenitus, in: J. Shepard – S. fran-
klin (eds.), Byzantine Diplomacy. london 1992, 167-195, esp. 184-185, see K. i. Dyobou-
niotis, Κωνσταντίνου Πορφυρογεννήτου λόγος ἀνέκδοτος εἰς τὴν ἀνακομιδὴν τοῦ 
λειψάνου Ἰωάννου τοῦ Χρυσοστόμου. Ἐπιστημονικὴ Ἐπετηρὶς τῆς Θεολογικῆς Σχολῆς 
τοῦ Ἀθήνησι Πανεπιστημίου 1 (1920) 303-319 (text on 306-319), esp. 304, and flusin, le 
panégyrique de Constantin vii (cited n. 46), 25-31, where also on the explanation of the 
problematic passages of p. 317 (p. 26 with bibliography). for a discussion of some liter-
ary aspects of the sermon, see Stergioulis, Λόγοι στην ανακομιδή (cited n. 33), Part ii 
passim; also, 96, 108-109, 127, 363-365. 
48 See Ševčenko, re-reading Constantine Porphyrogenitus (cited n. 47), 186; flusin, le 
panégyrique de Constantin vii (cited n. 46), 6-7, 25.
49 As pertinently suggested by flusin, l’empereur hagiographe (cited n. 31), 50; cf. id., le 
panégyrique de Constantin vii (cited n. 46), 7 with n. 10.
50 flusin, le panégyrique de Constantin vii (cited n. 46), 11-12. 
51 ed. e. von Dobschütz, Christusbilder (TU, n.f., 3). leipzig 1899, 39**-85** (whose para-
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over by metaphrastes in his menologion. it was pronounced on the feast day of 16 
August, perhaps in 945, according to the scholarly consensus, following Constan-
tine’s seizure of sole power. The orator speaks before a public (§ 3) in the capital, 
in an unspecified church. in the end (§ 65; BHG 795), he prays for the emperor 
and his son in the third person (τὸν εὐσεβῶς καὶ πράως ἡμῶν βασιλεύοντα … 
τὸν τούτου βλαστόν). Assuming this is the original ending,52 it cannot be the 
emperor delivering the speech. in addition, Ševčenko rejected the authenticity 
of the work on reasonable grounds.53 As von Dobschütz noted, the attribution to 
the emperor in the title of the work reflects at least his personal involvement in 
its preparation, and can thus be retained, even if he did not compose it (wholly 
by) himself.54 This view finds confirmation in an anonymous report on the edes-
sene liturgical celebrations regarding the mandylion (BHG 796), which in most 
manuscripts is appended to the sermon just before the final prayer (§ 65). The 
work in question was explicitly composed within Constantine’s literary circle, 
apparently by his order, and clearly testifies to the emperor’s personal interest in 
collecting and working on mandylion-related materials, which were then writ-
ten down in books, the sermon being perhaps among them (§ 1).55
graph divisions are followed here); and recently, Guscin, image (cited n. 32), 8-60, 68 (§§ 
1-30 and 37; cf. ibid., 2). for its description as a “treatise”, see, for example, Ševčenko, 
re-reading Constantine Porphyrogenitus (cited n. 47), 184-185. on the other hand, von 
Dobschütz, Christusbilder, described it as a “festpredigt” and explicated its character 
and title; see 35**-38**, 86**-107** for a philological, historical and literary study of the 
work, esp. 94**-95** on its homiletic nature. he was recently followed by m. illert, Doc-
trina Addai de imagine edessena. Die Abgarlegende. Das Christusbild von edessa (Fontes 
christiani, 45). Turnhout 2007, 76.
52 v. latyšev’s suggestion that Theodore Daphnopates was the author of the final § 65, which 
follows the report appended to the sermon in part of the manuscript tradition, on which 
see below, n. 55, was justifiably rejected by J. DarrouzÈs – l. G. Westerink, Théodore 
Daphnopatès, Correspondance, éditée et traduite (Le monde byzantin). Paris 1978, 11. 
See also below, on the sermon on St Peter’s chains. 
53 See Ševčenko, re-reading Constantine Porphyrogenitus (cited n. 47), 184-186, esp. 185 
n. 46. illert, Doctrina Addai (cited n. 51), 76, referred to the author of the mandylion-
text as “Ps.-Konstantin Porphyrogennetus”.  The authors of the lemma on the work in 
PmbZ, Abt. ii, Prolegomena, 96-97, also favour such a view.
54 See von Dobschütz, Christusbilder (cited n. 51), 95**-97**; cf. also, É. Patlagean, 
l’entrée de la Sainte face d’Édesse à Constantinople en 944, in: A. vauchez (ed.), la re-
ligion civique à l’époque médiévale et moderne (Chrétienté et islam) (Collection de l’École 
Française de Rome, 213). rome 1995, 21-35.
55 ed. von Dobschütz, Christusbilder (cited n. 51), 110**-114**, and again Guscin, image 
(cited n. 32), 60-68 (as §§ 31-36 in his paragraph division of the “narration” on the image 
of edessa; cf. ibid., 2); see von Dobschütz, op. cit., 96**-97** as well as 107**-110** for a 
study of the work; also briefly PmbZ, Abt. ii, Prolegomena, 98-99. Cf. Beck, Kirche (cited 
n. 3), 552 (with 551 n. 3), who confusingly mentions two reports on the Translation, the 
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A similar situation arises with regard to a homily on St Peter’s chains (BHG 
1486; CPG 4745). it is attributed to Constantine in part of the manuscript tradi-
tion and is contained in the metaphrastic menologion. ehrhard suggested that 
the text must be older than metaphrastes and that the manuscripts do not sup-
port various other attributions that scholars have proposed (namely to Chryso-
stom, which is untenable in any case, Proklos, and Germanos i).56 The feast is 
celebrated on 16 January, so in principle Constantine could well have been inter-
ested in delivering a sermon on another January feast so close to the dates of his 
sermons on the two Translations with their special significance for him. moreover, 
he is known to have had particular veneration for the Apostles.57 The epilogue of 
the sermon makes it clear, however, that it cannot be the emperor speaking: the 
preacher asks for the emperor’s well-being in the third person (τοῦ πιστοτάτου 
ἡμῶν βασιλέως). nonetheless, it cannot be excluded that the epilogue is the re-
sult of a reworking of the text for liturgical usage as is the case with the second 
version of the end of the homily on Gregory. At any rate, even if the author was 
not Constantine, the emperor could have had some connection with the produc-
tion of the work,58 for example by showing interest in assembling the dossier on 
the chains, as he did for the image of edessa.
Apart from one or two hagiographical works (on St George BHG 674 and 
perhaps Theodore the Studite BHG 1755), the well-known official and orator 
Theodore Daphnopates (perh. 890/900 - perh. after 963) also composed a few en-
comia. i have provided bibliographical references for Theodore and his homiletic 
works in another article of mine, so i refer the reader there for details and for a 
refutation of a couple of misunderstandings that had prevailed so far.59 The en-
first appended to Constantine’s sermon and attributed to Daphnopates by latyšev, namely 
BHG 796, the other written because the emperor seemed to have been unsatisfied with 
the first. for the latter text Beck refers to p. 551 of his work, where, however, only refer-
ences to BHG 796 and Constantine’s sermon are provided. 
56 A. ehrhard, Überlieferung und Bestand der hagiographischen und homiletischen li-
teratur der griechischen Kirche, i-iii. leipzig 1937-1952, esp. ii, 590 with n. 1, 568; cf. J. 
A. de Aldama, repertorium pseudochrysostomicum (Documents, Études et Répertoires 
publiés de l’IRHT, 10). Paris 1965, 122-123, no. 334.
57 on Constantine’s veneration of the Apostles, see flusin, le panégyrique de Constantin 
vii (cited n. 46), 12 with n. 33 quoting the ecphrasis of the holy Apostles by Constantine 
the rhodian, v. 429.
58 lemerle, le premier humanisme byzantin (cited n. 45), 272, suggested that the text could 
be attributed either to metaphrastes, who would have reproduced an older work, or to 
Constantine vii, or rather to a third author writing by order of Constantine, who was 
interested in relics and their history.
59 Antonopoulou, Textual source (cited n. 45), esp. 1 nn. 1-2, and 12-13 n. 4. Cf. Beck, 
Kirche (cited n. 3), 552-553 (Daphnopates is to be identified with Theodore protasecretis, 
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comia in question deal with the Birth of John the Baptist (BHG 845), the trans-
lation of the Baptist’s hand from Antioch to Constantinople on 5 January 956 
(BHG 849-850), and Theophanes the Confessor (BHG 1792). he also composed 
a couple of panegyrics on St Paul. At least one of them falls into the category of 
compilations, being part of the author’s Chrysostomic eclogae (BHG 1463; the 
second panegyric, BHG 1464, is published only in latin). Another ecloga on Paul 
(BHG 1465) is not by Theodore, while a homily on Peter and Paul is a phantom 
work (not to be confused with the metaphrastic BHG 1493).60 Consequently, 
we are left with just three original homilies, which were all composed and deliv-
ered during the sole reign of Constantine Porphyrogenitus, to whose literary cir-
cle Theodore belonged. According to Theodore’s testimony, Constantine invited 
him to speak on Theophanes, the emperor’s ancestor, while the panegyric on the 
translation of the Baptist’s hand accompanied the celebration that the emperor 
organized.61 The homily on the Birth of John must have also been connected to 
the same translation. 
Theodore never entered the ranks of the church. he is another lay preacher, 
and if the oration on the translation concerned a contemporary event, the other 
two show that under Constantine a layman other than the emperor could still 
preach in church. it is worth noting that in the panegyric on the translation of 
the Baptist’s hand the orator is particularly careful to refer, though vaguely, to his 
oral and written sources (pp. 21, 22 - 22, 2; 25, 16-19) and hold them responsible 
for the eventual improbabilities of the story (p. 27, 18-24). moreover, he insists on 
the miraculous properties of relics, such as the hand in question (p. 33, 6-12). 
Theodore metropolitan of Nicaea (perhaps ca. 900 - ca. 970), who originated 
from the Argos/nauplion area and was a disciple of St Peter bishop of Argos, 
wrote an encomium of his spiritual father, usually described as a life, because 
it centres around a brief life of the saint (BHG 1504: “vita”).62 A highly rhetori-
cal piece, it contains an ecphrasis of Constantinople, Peter’s place of origin (§ 3). 
it also provides valuable historical information on the contemporary Pelopon-
nese.63 Theodore was an eye-witness to some of the events mentioned and his 
as Beck suspected).
60 for the homilies on Paul, see details in Antonopoulou, Textual source (cited n. 45), 13 
n. 4.
61 for the appropriate references to Theodore’s texts, see ibid., 14.
62 Described as a life in one of its two codices and in secondary literature; see K. T. Kyri-
akopoulos, Ἁγίου Πέτρου ἐπισκόπου Ἄργους βίος καὶ λόγοι. Εἰσαγωγή – Κείμενον – 
Μετάφρασις – Σχόλια. Athens 1976, 218 (text on 232-254). Cf. Beck, Kirche (cited n. 3), 
564-565; PmbZ, Abt. ii, Prolegomena, 85-86.
63 on this point, see Kyriakopoulos, Πέτρος Ἄργους (cited n. 62), 227-229, 443-457 with 
bibliography; cf. Kazhdan, A history of Byzantine literature (cited n. 42), 113-114.
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person comes out regularly in the work (e.g. §§ 1, 15, 24). he also refers to writ-
ten sources (§§ 5, 9). The preacher states that he is concerned not to tire his au-
dience and for this reason he omits many of the saint’s wondrous deeds (§ 18). 
Theodore is also known from his surviving letters, addressed, among others, to 
emperors Constantine vii and romanos ii.64 it is probable, as the editor of the 
encomium suggested, that the work was written ca. 960, after Constantine’s death 
and during Theodore’s episcopate.65 
While abbot of the Studios monastery before his patriarchate, Patriarch An-
tony III the Studite (December 973 - June 978, d. 980)66 apparently wrote cat-
echeses for his monks. four have come down to us anonymously and were 
published for the first time just a few years ago on the basis of two manu-
scripts.67 earlier, only a discourse of Antony urging his monks to repent-
ance had been printed from a single manuscript. it has in the meantime been 
established that this text, which survives in at least four other codices, practical-
ly coincides with the first part of Catechesis i. This abridged recension may have 
been prepared by Antony himself or a later redactor.68 The Catecheses, two of 
which were perhaps delivered in Antony’s absence (i, 21-22 and iii, 14-
15), concern everyday monastic life and behaviour. in Cat. i, which is the 
longest of all and abounds in biblical and other quotations and references, 
the author underlines the uniqueness of his enterprise to compose a text 
for his monks, his aim being to supplement his efforts to instruct them (ll. 
21-22). moreover, he stresses his love for them (ll. 3-23) and apologizes for 
the length of the sermon (ll. 75-77, 237-239).69 Cat. ii makes reference to the 
64 on Theodore’s life and work, see J. Darrouzès, Épistoliers byzantins du Xe siècle (Archives 
de l’Orient chrétien, 6). Paris 1960, 49-57; Kyriakopoulos, Πέτρος Ἄργους (cited n. 62), 
219-224, 435-441; ODB iii, 1638 s.v. “Peter of Argos” (A. Kazhdan); Kazhdan, A his-
tory of Byzantine literature (cited n. 42), 173-176; PmbZ, Abt. ii, Prolegomena, 37-38.
65 Kyriakopoulos, Πέτρος Ἄργους (cited n. 62), 224, 440; for an earlier dating, see PmbZ, 
Abt. ii, Prolegomena, 37-38.
66 See J. Darrouzès, Sur la chronologie du patriarche Antoine iii Stoudite. RÉB 46 (1988) 
55-60; and J. leroy – o. Delouis, Quelques inédits attribués à Antoine iii Stoudite. RÉB 
62 (2004) 5-81, esp. 19-30 for a re-examination of Antony’s life and the works attributed 
to him (with bibliography). Cf. Beck, Kirche (cited n. 3), 584.
67 leroy – Delouis, Quelques inédits (cited n. 66), 33-69 (text), 32-68 (french transla-
tion).
68 ed. A. Papadopoulos-Kerameus, Ἀντώνιος Στουδίτης. Νέα Σιών 2 (1905) 807-815 (text 
on 808-815), and leroy – Delouis, Quelques inédits (cited n. 66), 33-43 (= Cat. i to l. 
165 with the critical apparatus); see also ibid., 11-14 and 17, on the relationship of this 
text (conventionally called “Protrope”) with the original catechesis.
69 it should be noted here that a certain Antony Tripsychos the Studite was sometimes 
identified with the patriarch. he delivered a homily on the Acathist at the Blachernai on 
the occasion of the feast commemorating the events of AD 626 (BHG 1101). This work, 
24 Theodora Antonopoulou
preceding one (ll. 3-17). According to Cat. iii, the Catecheses of Theodore the 
Studite were read daily in the monastery; the abbot’s admonitions followed (ll. 
5-7).
The otherwise unknown Theodore Quaestor was apparently another layman 
who preached in church. A single work of his, a short encomium of St George 
(BHG 684d), has come down to us. Krumbacher, who published the text, justifi-
ably passed a negative judgement on its literary and linguistic qualities. he also 
argued in favour of the tenth century, perhaps the period before Symeon meta-
phrastes, as the most probable time of its composition on the basis of the chro-
nology of the manuscript tradition and the main source used, that is a surviving 
Passion of the saint.70 The author, who was aware of his rhetorical deficiencies 
(p. 83, 30-31), was certainly standing before an audience, among whom priests 
were present (p. 83, 34-35). 
mention should be made here of another obscure figure, Gregory, presbyter 
of Caesarea in Cappadocia. he lived perhaps around 940, according to Krum-
bacher, or in the ninth century at the latest, according to Beck.71 J. Compernass 
argued in favour of the beginning of the tenth century, since Gregory knew Pho-
tios’ works and used nicetas David’s encomium of St hyacinth.72 however, given 
that today nicetas David is assigned a somewhat later date and is believed to have 
been active in the first half of the tenth century, Gregory must have lived around 
the middle or even in the second half of that century. Allegedly at the behest of 
an unnamed cleric of nicaea (p. 17, 6-10),73 he wrote a work on the 318 fathers 
however, dates from the end of the twelfth century. See A. Papadopoulos-Kerameus, 
Ὁ Ἀκάθιστος Ὕμνος, οἱ ῾Ρὼς καὶ ὁ πατριάρχης Φώτιος (Βιβλιοθήκη Μαρασλῆ. Παράρ-
τημα, 14). Athens 1903, 75-84 (text) with 71-74 (introduction), esp. 72-74 on the date of 
the sermon; also, leroy – Delouis, Quelques inédits (cited n. 66), 24-25, for an overview 
of the discussion and bibliography.
70 K. Krumbacher, Der heilige Georg in der griechischen Überlieferung (Abhandlungen der 
Königlich Bayerischen Akademie der Wissenschaften, philos.-philol. und hist. Kl., 25,3). mu-
nich 1911, 81-83 (text), 214-225 (study). See also Beck, Kirche (cited n. 3), 577; cf. 617.
71 K. Krumbacher, Geschichte der byzantinischen litteratur von Justinian bis zum ende 
des oströmischen reiches (527-1453) (Handbuch der klassischen Altertums-wissenschaft, 
9,1). munich 18972, 169; Beck, Kirche (cited n. 3), 545-546.
72 J. Compernass, Gregorios Presbyter. untersuchungen zu Gregorios Presbyter, dem Bio-
graphen Gregors des Theologen, und zu dem gleichnamigen verfasser des enkomions 
auf die 318 väter des Konzils zu nikaia. Bonn 1907, 50-51; id., Gregorios lobrede auf die 
318 väter des Konzils zu nikaia und Konstantin den Großen. Bonn 1908, 6 (text on 17-
31). in support of Compernass’ view, see A. Kazhdan, “Constantin imaginaire”. Byzantine 
legends of the ninth Century about Constantine the Great. Byz 57 (1987) 196-250, esp. 
206-208 with further bibliography.
73 on the falseness of this pretension, see Compernass, Gregorios Presbyter (cited n. 72), 
49.
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of the first nicaean Council (BHG 1431) based on largely derivative material. 
The title describes the text as a logos, and its editor Compernass, and Beck after 
him, consider it a “lobrede”. however, the work is addressed to a specific person, 
either named Theophilos or addressed as “God-loving” (p. 17, 5),74 and is an ac-
count of the Council without the usual features of an encomium delivered in the 
presence of a public, although it was used as a liturgical reading. in my view, it 
can hardly be counted as a homily.
John Geometres, the important poet of the second half of the tenth century 
(perh. 935/940 - ca. 1000),75 appears to have left four homilies, which have hard-
ly been treated by modern scholarship with the main exception of A. Wenger’s 
work on the “Assumption” of the virgin.76 only one of these homilies has been 
published in its entirety, an oration on the Annunciation (λόγος προσφωνητικὸς 
ἢ χαριστήριος, BHG 1158), delivered on the day of the feast (e.g. PG 106, 813D, 
832C). Geometres’ major prose work is a mostly unpublished “life” of mary “in 
the form of a treatise or homilies” or else “a treatise in the form of a sermon”, as 
Wenger described it. it deals with the various episodes in mary’s life in chrono-
logical order and according to the respective feasts (BHG 1102g De vita et dor-
mitione; cf. its parts 1123m De annuntatione and 1143c De dormitione).77 on the 
evidence of its title, this work is a long ἐξόδιος ἢ προπεμπτήριος (sc. λόγος) des-
tined for the feast of the Dormition. Wenger published its last part concerning 
the Dormition (BHG 1143c) and noted that the published homily on the An-
nunciation is a replica of a sort of the corresponding first part of the treatise and 
that numerous extracts of the treatise have been published as part of nicetas of 
heraclea’s catena on luke.78 The determination of the exact relationship of the 
homily on the Annunciation to the “life” as well as the precise nature of the lat-
ter will only be possible once the “life” is fully published. Besides developing the 
74 See Compernass, Gregorios lobrede (cited n. 72), 5-6.
75 on his life and work, see the recent work of e. m. van opstall, Jean Géomètre, Poèmes 
en hexamètres et en distiques élégiaques. edition, traduction, commentaire (The Medieval 
Mediterranean, 75). leiden – Boston 2008, 3-19; cf. also, Kazhdan, A history of Byzan-
tine literature (cited n. 42), 249-272.
76 A. Wenger, l’Assomption de la T. S. vierge dans la tradition byzantine du vie au Xe 
siècle. Études et documents (Archives de l’Orient chrétien, 5). Paris 1955, 185-201; also, 
Kazhdan, A history of Byzantine literature (cited n. 42), 262-266 for an analysis of the 
contents and themes of homilies BHG 1158 and 1143c as well as of the verse encomium 
BHG 1415.
77 Wenger, l’Assomption (cited n. 76), 186, 192.
78 ibid., 188-189. in the list of Geometres’ homilies provided by van opstall, Jean Géomè-
tre (cited n. 75), 16-17, the published homily on the Annunciation is considered as part 
of the “life”, while the relationship of the “scholia on luke” with the “life” of the virgin 
is not indicated.
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events under consideration, both works show a genuine interest in theology and 
contain purely theological parts. These texts aside, a work that is said to be a sepa-
rate homily on the Cross or the Crucifixion (BHG 418z) is unedited. it would be 
worth investigating whether it forms part of the aforementioned “life” of mary.79 
Geometres also authored an encomium of Gregory of nazianzus (BHG 726), ex-
tracts from which have appeared in print. Their editor argues that the laudation 
was not originally intended to be read out.80 finally, a published verse encomium 
of St Panteleemon may also be mentioned here (BHG 1415).81 
Geometres’ special devotion to the virgin mary is evident from his homilies, 
hymns and poems on her.82 This production may date from the period towards 
the end of his life, when following the end of his secular, military, career, probably 
during the reign of Basil ii, Geometres must have become a monk at the Con-
stantinopolitan monastery of Theotokos of τὰ Κύρου. on the other hand, while 
the full publication of the encomium of Gregory the Theologian is lacking, the 
working hypothesis may be put forward here that this work could be related to the 
commemoration of the translation of the saint’s relics by Constantine vii, during 
whose reign Geometres is now believed to have begun his literary career. 
A panegyric of St euphemia by a certain Theodore Bestes83 (BHG 624) is the 
next to be considered. it focuses on the passion and posthumous miracles of the 
saint, which are presented couched in a highly rhetorical language. The enco-
mium was pronounced at the feast of the saint (16 September) before a monas-
79 in the homily on the Dormition, § 20, p. 378, 23-24, there is mention of Geometres’ treat-
ment of the “death of her (i.e. mary’s) son”, which may refer to homily BHG 418z. The 
reference § 20, p. 378, 22-23, to his previous dealing with her “wedding” (ἐπιθαλαμίοις) 
could be a hint to the homily on the Annunciation, though her entrance into the Tem-
ple (treated perhaps within the “life of mary”) could equally be implied. on the other 
hand, Kazhdan, A history of Byzantine literature (cited n. 42), 263 speaks of two “lost 
sermons”. Again, only the publication of the “life” could definitely solve the problem. Cf. 
also below, on the commentarius on the virgin mary by Symeon metaphrastes.
80 P. Tacchi venturi, De ioanne Geometra eiusque in S. Gregorium nazianzenum inedita 
laudatione in cod. vaticano-Palatino 402 adservata. Studi e documenti di storia e diritto 
14 (1893) 133-162 (text extracts on 150-159), esp. 155.
81 See van opstall, Jean Géomètre (cited n. 75), 15-16 for bibliography on the encomium.
82 on the poems on the Theotokos, cf. ibid., 13-14 with n. 31; cf. also, Kazhdan, A history 
of Byzantine literature (cited n. 42), 262 on the hymns for her.
83 The manuscripts have only the genitive βέστου. like ehrhard, Überlieferung (cited n. 
56), iii, 45, before him, f. halkin, euphémie de Chalcédoine. légendes byzantines. Ap-
pendice par P. Canart (SH, 41). Brussels 1965, 107, preferred “Bestos” and this is repeated 
in the PmbZ, no. 7670; but rightly, in my view, against this form, see C. mango’s review 
of halkin’s book, in JTS n.s. 17 (1966) 485-488, esp. 487f. 
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tic audience (§ 1)84 either in Constantinople or, probably, in Chalcedon (§ 15).85 
ehrhard believed that the author might belong to the ninth/tenth century; ac-
cordingly, Beck placed him at the end of his exposition on the hagiographical 
works of the ninth century, although he pointed out that he only did so in the 
absence of a more precise dating.86 A few years later, halkin found out that Theo-
dore had used as a major source Bishop Constantine of Tios’ narration concern-
ing the inventio of St euphemia’s relics and their translation to Constantinople 
in 796, which fact provides the terminus post quem for Theodore’s encomium. 
halkin dated Constantine’s work between 796 and ca. 806, and despite some prob-
lems relating to the data the text provides, we can admit with C. mango that this 
was “a nearly contemporary opuscule”.87 furthermore, halkin considered The-
odore’s work as only slightly later than that of Constantine, written before the 
outbreak of the second iconoclasm in 815. This view was based on his interpre-
tation of a passage towards the end of Theodore’s encomium (end of § 14), ac-
cording to which Christ would perpetuate  the miracles of euphemia’s relics in 
eternity (θαυματουργεῖσθαι εἰσαεί), as fitting the peaceful period between the 
84 See halkin, euphémie de Chalcédoine (cited n. 83), 112 n. 2.
85 See ibid., 138 n. 2.
86 ehrhard, Überlieferung (cited n. 56), iii, 46 n. 2; Beck, Kirche (cited n. 3), 562.
87 See halkin, euphémie de Chalcédoine (cited n. 83), 81-82; C. mango – r. Scott with 
the assistance of G. Greatrex, The Chronicle of Theophanes Confessor. oxford 1997, 
608 n. 6; also, mango’s review cited above (n. 83), 485-486. for inherent problems in the 
relation of the events, see ibid., 487 as well as i. Ševčenko, hagiography of the icono-
clast Period, in: A. Bryer – J. herrin (eds.), iconoclasm. Papers given at the ninth Spring 
Symposium of Byzantine Studies, university of Birmingham, march 1975. Birmingham 
1977, 113-131, esp. 121 n. 59 and 124-125 with nn. 87-88. Ševčenko, to whom the work 
seemed “to be considerably later than ca. 815” (ibid., 124 n. 87), believed that the author 
had witnessed the desacration of euphemia’s church before 741 (ibid.). however, all that 
Constantine is saying is that he had seen the deplorable state of the former church (cf. 
halkin, euphémie de Chalcédoine, 81 “témoin de l’état de profanation du sanctuaire”), 
not the actual profanation, which, according to Theophanes, took place under Constantine 
v, not under his father leo iii (De Boor, Theophanis Chronographia, 440; mango, The 
Chronicle of Theophanes, 607). moreover, mango provided a good, if overlooked, argu-
ment in favour of the composition of the narration in the reign of eirene (that is, before 
802), namely, that the reason for George of Amastris to inspire Constantine of Tios’ com-
position of the work would have been to please the empress, who was especially attached 
to euphemia’s relics and on very good terms with George; see the review cited above (n. 
83), 487, and the argument of halkin, euphémie de Chalcédoine (cited n. 83), 100 n. 2, 
to the same effect. one cannot but notice Constantine’s encomium of eirene at § 11 of 
his text. Some time had certainly passed since the translation of 796, given the language 
used in § 16; cf. Ševčenko, hagiography, 124 n. 87. Beck, Kirche (cited n. 3), 546, had 
placed Constantine of Tios among the preachers of possibly the late ninth century. 
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two phases of iconoclasm.88 however, this interpretation cannot be upheld, since 
the passage could have been written after the second iconoclasm.89 mango also 
remarked that the title of vestes first appears at the beginning of the reign of John 
i Tzimiskes (969), and was thus inclined to date the encomium to the eleventh 
century, when the older manuscripts of the work were copied.90 Subsequently, 
A. Berger reasonably argued that Theodore’s chronology can be established, on 
the one hand, in relation to that of its source, which provides the terminus post 
quem, and, on the other, on the basis of the manuscripts that transmit his work. 
According to him, the homily dates perhaps from between the end of the sec-
ond iconoclasm and the eleventh century.91 in my view, which also takes mango’s 
aforementioned remark on vestes into account, a date in the second half of the 
tenth century is highly probable. 
Symeon Metaphrastes (d. perhaps ca. 1000 [after 987]) is well known for his 
hagiographical work, but hardly at all for his homiletic work. According to Beck, 
just two homilies come under his name. The subject of the first, which is published 
in the PG under Symeon’s name, is mary’s lament at the Cross (BHG 1148). The 
second is said to concern Saturday before easter and to perhaps be identical with 
the former. regarding it, Beck did not provide the source of his information nor 
any other reference.92 The BHG lists the piece on the lament alone. This work, 
which lacks all necessary formal characteristics of a homily, is a beautifully written 
emotional monologue of the Theotokos at the Deposition of Christ’s body from 
the Cross. it has in the meantime been shown to be neither a homily nor one of 
Symeon’s works. in fact, it is Progymnasma 41 of the well-known twelfth-century 
author nikephoros Basilakes.93 furthermore, the BHG (1048a-b) mentions an 
88 halkin, euphémie de Chalcédoine (cited n. 83), xiv and 108.
89 See mango’s review cited above (n. 83), 487, that the work “could surely have been writ-
ten much later”.
90 ibid., 487-488. on the lay title of vestes, see also ODB iii, 2162-2163 (A. Kazhdan) with 
bibliography.
91 A. Berger, Die reliquien der heiligen euphemia und ihre erste Translation nach Kon-
stantinopel. Hell 39 (1988) 311-322, esp. 320. unfortunately, the PmbZ, no. 7670, repeats 
only halkin’s data on Bestes, though it mentions the problems related to the narration of 
Constantine of Tios under the relevant lemma, no. 3878.
92 Beck, Kirche (cited n. 3), 571-572. on Symeon and his work, see C. høgel, Symeon 
metaphrastes. rewriting and Canonization. Copenhagen 2002, who makes no mention, 
however, of BHG 1148 and 1048a-b commented upon here; also, Kazhdan, A history 
of Byzantine literature (cited n. 42), 231-247 (on 231 there is brief mention of mary’s 
threnos).
93 See A. Pignani, niceforo Basilace. Progimnasmi e monodie (Byzantina et Neo-Hellenica 
Neapolitana, 10). naples 1984, 47, 52-57, 169-180 (text); cf. W. hörandner, Der Prosa-
rhythmus in der rhetorischen literatur der Byzantiner (WBS, 16). vienna 1981, 91-111 
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oration on the Dormition of mary by Symeon surviving in some manuscripts, 
but it also notes that this is only part of his long narrative (commentarius, BHG 
1047-1048) on the life, death and mantle of the Theotokos, which forms part of 
the metaphrastic menologion (15 August). The nature of the close relationship 
of the commentarius with the respective work of John Geometres can only be 
conclusively decided after the publication of the latter.94 
furthermore, Beck mentions an anonymous sermon on the miracle of the 
Theotokos not-made-by-human-hand of Diospolis, which wrongly comes un-
der the name of Symeon in various manuscripts and perhaps dates from around 
the end of the tenth century.95 According to the BHG (no. 1067) and on the ba-
sis of its title, the work in question is a “commentarius de imagine Deiparae ro-
mana”. The work indeed concerns the icon of Theotokos rhomaia, related to 
that of Diospolis, and as von Dobschütz rightly noted, it is a sermon on icons 
(“Bilderpredigt”),96 and a highly rhetorical one at that. The long piece was de-
livered in Constantinople during the relevant panegyris (§ 16: 8 September) a 
long time after the end of iconoclasm, so as to preserve the memory of the story 
(§ 1). it invites the audience to keep an upright, festal stance, and the reader to 
read out loudly the anathema on those who do not pay homage to the icon of 
the Theotokos (§ 17).97
Sisinnios II, a former layman, was 85 years old when he ascended the patri-
archal throne of Constantinople (12/4/996-28/8/998).98 We may thus plausibly 
surmise that the two surviving homilies under his name come from his short pe-
riod in office. They concern the feasts of the miracle of the Archangel michael at 
(text on 98-104); also, BHG 1148 (Novum Auctarium: “vel nicephoro Basilace?”). The 
ethopoeia bears the title: Τίνας ἂν εἴπῃ λόγους ἡ Θεοτόκος, περιπλακεῖσα κηδευομένῳ 
τῷ ταύτης υἱῷ τῷ Θεῷ καὶ σωτῆρι Χριστῷ.
94 See Wenger, l’Assomption (cited n. 76), 193-195, who believed on Geometres’ depend-
ence on Symeon. for further literature on the problem of the relationship of the two 
works, see høgel, Symeon metaphrastes (cited n. 92), 204.
95 Beck, Kirche (cited n. 3), 554.
96 ed. von Dobschütz, Christusbilder (cited n. 51), 234**-266** as “Bilderpredigt B”; in 
the title the word ὑπόμνημα (= commentarius) appears. 
97 on the text, see ibid., 204**-205** (tenth or eleventh century); also, 233**-234** on its 
manuscript tradition (apparently, the earliest manuscript is of the thirteenth century). 
The editor points out (258**, apparatus to line 24) that the feast in question is not to be 
found in the various menaea. it must be noted that the same is true of the Synaxarium 
Constantinopolitanum.
98 on Sisinnios’ age and the dates of his patriarchate, see recently l. Burgmann, Turning 
Sisinnios against the Sisinnians: eustathios romaios on a Disputed marriage, in: P. mag-
dalino (ed.), Byzantium in the year 1000 (The Medieval Mediterranean, 45). leiden – 
Boston 2003, 161-181, esp. 161 with n. 1.
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Chonae (BHG 1283) and of Sts Cirycus (Kērykos) and Julitta (BHG 318b)99 and 
must have been delivered on 6 Sept. 996 or 997 and on 15 July 996, 997 or 998 re-
spectively. The former homily is mainly a narrative of the miracle and was deliv-
ered in the presence of an audience (p. 42 e). The latter homily is still unedited.
Symeon, monk and philosopher, composed his unique surviving work, an en-
comium of St Demetrios (BHG 547e), at the end of the tenth or more probably 
the beginning of the eleventh century. Plotinos’ homily on the saint mentioned 
above served as a source of his.100 The high-style text was delivered on the feast 
day of the saint in his church in Thessalonica and in the presence of the arch-
bishop of the city.101
The large homiletic oeuvre of Symeon the New Theologian (949-1022)102 rep-
resents a distinct trend in contemporary homiletics. it comprises 34 Catecheses,103 
addressed to the monks of his monastery of St mamas at Constantinople. They 
most probably date from the years 980-996/998, when Symeon was abbot of the 
monastery and before the revolt of part of the monks against him.104 The Cate-
cheses pick up the thread of the famous ones by Theodore the Studite. The style, 
though not “low”, is a far cry from the highly elaborate one other homilists adopt-
ed. This has to do not only with the absence of higher education of the writer 
but also with the prominent conversational style of the genre and the sense of 
immediacy it conveyed.
There also exist two personal Thanksgiving Discourses (Eucharistiae)105 as 
well as three Theological and fifteen moral Discourses which are in reality trea-
tises frequently addressing a specific monastic adversary (Stephen of nicome-
99 Beck, Kirche (cited n. 3), 554.
100 on Symeon’s date and work, see follieri, Quando visse Simeone (cited n. 36), 115-120; 
cf. Paschalidis, Ἡ γραμματεία τῶν Δημητρίων (cited n. 29), 299-300.
101 follieri, Quando visse Simeone (cited n. 36), 122-123; cf. Kaltsogianni et al., Η Θεσ-
σα λονίκη στη βυζαντινή λογοτεχνία (cited n. 29), 129-130.
102 See Beck, Kirche (cited n. 3), 585-586 with older bibliography; briefly, ODB iii, 1987 (Α. 
Kazhdan); most recently, J. Koder, Ο Συμεών ο Νέος Θεολόγος και οι Ύμνοι του, in: A. 
markopoulos (ed.), Τέσσερα κείμενα για την ποίηση του Συμεών του Νέου Θεολόγου. 
Athens 2008, 1-35, esp. 1-14. rich recent bibliography on Symeon is found in the contri-
butions to the latter volume by J. Koder, A. Alexakis, and A. markopoulos, to which 
add: h. J. m. Turner, The epistles of St Symeon the new Theologian. edited and trans-
lated by –, on the basis of the Greek text established by Joseph Paramelle, SJ (Oxford Early 
Christian Texts). oxford 2009; PmbZ, Abt. ii, Prolegomena, 89-90.
103 See Syméon le nouveau théologien, Catéchèses, i-iii. introduction, texte critique et notes 
par mgr B. Krivochéine. Traduction par J. Paramelle, sj (SC, 96, 104, 113). Paris 1963, 
1964, 1965.
104 ibid., i, 57, 165-166.
105 See ibid., iii, 304-357 (published as discourses nos. 35-36).
A Survey of Tenth-Century homiletic literature 31
dia) and dating approximately from 1000 to 1009.106 furthermore, two homi-
letic collections survive under Symeon’s name without being his work proper. 
The first collection, consisting of 33 “Discourses” (seven of which are identical 
with the corresponding Catecheses), is partly a compilation from and revision 
of the Catecheses and could have drawn on other works of Symeon too. it was 
probably made in the eleventh and twelfth centuries, perhaps partly by nicetas 
Stethatos, Symeon’s disciple and biographer. moreover, the presence in them of 
condemned twelfth-century theological material has been detected. The second 
collection comprises 24 “Alphabetical Discourses”, representing a later redaction 
of the Catecheses and other works of Symeon, and was perhaps also due to ni-
cetas.107 An encomium as well as a life of Symeon’s spiritual father Symeon the 
Pious (eulabes) are lost.
Beck pointed out a few homilies that may belong to the late ninth and tenth 
centuries, though this is uncertain given that the texts in question remain unpub-
lished. As a result, our knowledge of them has hardly advanced since his Hand-
buch. These homilies are the following.
According to ehrhard, an encomium of the Archangel michael survives un-
der the name of Leo, deacon of Constantinople, in a tenth-century codex.108 Beck 
dated the work possibly to the last third of the ninth century, but noted that the 
incipit is the same as the corresponding homily of Pantoleon (BHG 1289).109 The 
BHG knows of only one such text (Novum Auctarium: “laudatio a. Pantaleone 
[sic] [vel leone] diac. CP.”). it appears that Λέων is just a scribal error for Panto-
leon, which is the better attested name of the author, due to omission of the first 
part of the name; confirmation of this hypothesis is necessary, however.
An encomium of St Blasios comes under the name of Theodore metropolitan 
of Kyzikos (BHG 277k). it dates from the twelfth century at the latest, but could 
be of the mid-tenth.110 i would tentatively suggest that the author may be the 
same as the epistolographer and correspondent of Constantine vii,111 but this 
106 See Syméon le nouveau théologien, Traités théologiques et éthiques, i-ii. introduction, 
texte critique, traduction et notes par J. Darrouzès (SC, 122, 129). Paris 1966-1967. for 
the circumstances of composition of these pieces, see ibid., i, 7-13.
107 See B. Krivochéine, The Writings of St. Symeon the new Theologian. OCP 20 (1954) 
298-328, esp. 303-315; id., Syméon le nouveau théologien, Catéchèses (cited n. 103), i, 113-
117, 172-174; also, J. Gouillard, Constantin Chrysomallos sous le masque de Syméon 
le nouveau Théologien. TM 5 (1973) 313-328 on the collection of 33 Discourses and the 
“contribution” of works of the heretic Chrysomallos to it.
108 ehrhard, Überlieferung (cited n. 56), i, 379.
109 Beck, Kirche (cited n. 3), 561-562 with n. 1.
110 ibid., 570.
111 on this Theodore, see ODB iii, 2043-2044 (A. Kazhdan); cf. PmbZ, Abt. ii, Prolegomena, 
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remains to be proven.
in addition, a certain monk Elias is the author of a homily on Sunday be-
fore Christmas (BHG 2352), which is attested in the eleventh century.112 like-
wise, a homily on the Angels by a George Hagiopolites (BHG 129b) is contained 
in manuscripts of the eleventh century.113 The date of the two homilies remains 
to be investigated. 
furthermore, the homilies on the matthew Gospel under the name of John 
Xenos, who might or not be identical with a late tenth-century figure by the same 
name,114 still lack a survey.
finally, to judge by their manuscript tradition, two encomia of St Barbara 
(BHG 218a-218b, CPG 7414-7415) that come under the name of George the Gram-
marian are of the eleventh century at the latest. ehrhard accepted the identifica-
tion of George with the homonymous poet of anacreontics of the sixth century, 
but Beck noted that such an identification cannot be proven and cautiously ac-
cepted that George lived in the sixth century.115 C. Crimi, who published a first 
presentation and short study of the two texts, found no evidence in favour of the 
aforementioned identification, and even questioned that they were both written 
by the same author. he did not propose a date, however, though he suspected 
that BHG 218b was related to the iconoclastic controversy.116 Given the prevail-
ing uncertainty and while we still await the publication of the texts, it can only 
be said at the moment that a date in the period under consideration here for one 
or both of these works is not out of the question.
A few hagiographical works which are closely connected to homiletics, though 
they are no homilies proper, are worth including in the present exposition in way 
of an appendix.
The life of St Theodora of Thessalonica (BHG 1737) is a Thessalonican work 
pronounced as a panegyric in honour of the saint, the main narration being 
framed by a rhetorical prooemium and epilogue. As the author, the cleric Gregory, 
informs us, the oral delivery took place at the convent of St Stephen in the same 
city, where Theodora had been a nun and was buried, on her commemoration 
day (29 August) in the second year of her demise, that is, in 894. The text dem-
36-37.
112 Beck, Kirche (cited n. 3), 553.
113 ibid., 604.
114 ibid., 590. on the better known Xenos (ca. 970-1031), cf. PmbZ, Abt. ii, Prolegomena, 
63-64.
115 ehrhard, Überlieferung (cited n. 56), i, 320 n. 3; Beck, Kirche (cited n. 3), 400.
116 Crimi, Testi bizantini (cited n. 42), 234-239, where also an enumeration of the manu-
scripts of the texts.
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onstrates Gregory’s educated style and literary qualities. moreover, it is a valu-
able historical source, providing, for example, information on post-iconoclastic 
monasticism in Thessalonica. The author appended to this work a second one 
of his, which was not pronounced, namely an eye-witness account of the trans-
lation of the saint’s relics together with a narration of her posthumous miracles 
(BHG 1739).117 
An anonymous narration focuses on the translation of the head of the mar-
tyr Abibos from edessa to Constantinople (BHG 740m), an event whose initial 
episode is said to have taken place in connection with the transfer of the image 
of edessa, and which was completed under Constantine vii. The text survives 
in an eleventh-century manuscript (Vatop. 456), where, as its editor, f. halkin, 
notes, it “follows without interruption and without title a Passion, mutilated at 
the beginning,” of Sts Gurias, Samonas and Abibos.118 The author composed his 
work in the tenth century, at the earliest in the reign of romanos ii. The chrono-
logical limits of his activity are set by the fact that he refers to romanos lekap-
enos as τοῦ προτέρου (§ 1, p. 287) and by the pre-metaphrastic character of the 
manuscript.119 he delivered the work in the church of the three confessors in the 
capital (§ 9, p. 293 on the author: τοῦ θερμῶς … προκειμένου τῷ ὑμετέρῳ ναῷ)120 
before a public that had gathered to celebrate the memory of Abibos (e.g. § 2, p. 
289 ἀκροάσασθε; § 8, p. 292 εἰ βούλεσθε … τοῖς ἀκροαταῖς).
Another anonymous narration concerns the translation from hierapolis in 
Syria to Constantinople of the Holy Tile (keramos) bearing the holy face, as well 
117 on the various issues relating to the two texts, see the introduction to their edition by S. 
A. Paschalidis, Ὁ Βίος τῆς ὁσιομυροβλύτιδος Θεοδώρας τῆς ἐν Θεσσαλονίκῃ. Διήγηση 
περὶ τῆς μεταθέσεως τοῦ τιμίου λειψάνου τῆς ὁσίας Θεοδώρας. Εἰσαγωγή – κριτικὸ 
κείμενο – μετάφραση – σχόλια. Thessalonica 1991, 19-60; also, briefly, A.-m. Talbot, 
life of St. Theodora of Thessalonike. introduction, in: ead. (ed.), holy Women of By-
zantium. Ten Saints’ lives in english Translation (Byzantine Saints’ Lives in Translation, 
1). Washington, D.C. 1996, 159-162; and for a different approach, Kazhdan, A history 
of Byzantine literature (cited n. 42), 119-122; cf. Kaltsogianni et al., Η Θεσσαλονίκη 
στη βυζαντινή λογοτεχνία (cited n. 29), 107-111; PmbZ, Abt. ii, Prolegomena, 90-91.
118 See f. halkin, Translation du chef de S. Abibus, un des trois confesseurs d’Édesse, BHG 
740m. AnBoll 104 (1986) 287-297 (text on 287-293).
119 on this manuscript, see ehrhard, Überlieferung (cited n. 56), iii, 728.
120 The sole church of the three saints in Constantinople is mentioned in the Constanti-
nopolitan Synaxarium as the place of their joint feast (15 november); see r. Janin, la 
géographie ecclésiastique de l’empire byzantin. Première partie. le siège de Constanti-
nople et le patriarcat œcuménique, iii. les églises et les monastères. Paris 19692, 80. The 
present narration should be added to the scanty evidence on the existence of this church 
quoted by Janin. however, the text was delivered not at the aforementioned joint feast 
of the saints, but at the feast of Abibos alone (§ 7, p. 291 τοῦ μὲν γὰρ ἡ σήμερον ἡμέρα 
μετάστασις πρὸς Θεόν etc.), namely on 2 December.
34 Theodora Antonopoulou
as of Christ’s blood that gushed forth miraculously “from the side” of an icon of his 
(BHG 801n). it was composed by a contemporary, who included in his work fer-
vent praise of nikephoros Phokas, the emperor responsible for the translation in 
January 967.121 The edition was based on three manuscripts, of which the earliest 
is of the eleventh century (Mosqu. Mus. Hist. gr. 161), thus providing the terminus 
ante quem for the text in its published form. in the edition the narration appears 
as part of a sermon delivered before an audience which the preacher addresses 
as “beloved ones” (§ 1, p. 255 ἀγαπητοί) and whose well-being he cares for (§ 2, 
p. 257 εἰ βούλεσθε καὶ οὐκ ἀπεκάμετε). however, as von Dobschütz followed by 
halkin pointed out, the narration survives as part of a “Sammelpredigt” for the 
feast of orthodoxy, which consists of various pre-existing stories.122 
An anonymous encomium of St Januarius, a martyr of naples in italy (BHG 
773z), has survived in a single manuscript (Patmiacus 254) and has been dated 
with high probability to the second half of the tenth century. its author must 
have been a native of naples, since the city takes a prominent place in the post-
humous miracles of the saint related at the end of the encomium. As its editor 
rightly noted, despite the appearance of the term “encomium” in the title, the 
work is practically an elaborate “edifying narration of the passion” of the saint 
and “does not seem to address an audience”.123 The references in the rhetorical 
prooemium to the feast of the saint and the audience are of a general nature in-
deed, yet they imply that, even if not actually delivered, the work was intended 
for oral delivery.
An otherwise unknown Antony, monk and priest of the chapels of hagia 
Sophia, composed a life-with-encomium (ἐγκώμιον μετὰ βίου συμπεπλεγμένον) 
of the stylite St Alypios (BHG 66d), rightly characterised by its editor as a histor-
ical encomium (“éloge historique”).124 it is preserved, mutilated at the end, in two 
manuscripts of the eleventh century. one of them is a pre-metaphrastic collec-
tion, thus providing a terminus ante quem for Antony, who might have lived in 
the tenth century. his text is close to the respective metaphrasis of Symeon me-
taphrastes, with whom, as halkin plausibly suggests, Antony appears to have 
121 See f. halkin, inédits byzantins d’ochrida, Candie et moscou (SH, 38). Brussels 1963, 
253-254 (study), 255-260 (text); cf. also briefly, B. flusin, Didascalie de Constantin Stil-
bès sur le mandylion et la Sainte Tuile (BHG 796m). RÉB 55 (1997) 53-79, esp. 60; PmbZ, 
Abt. ii, Prolegomena, 100.
122 See halkin, inédits byzantins (cited n. 121), 255 n. 1 with reference to e. von Dobschütz, 
Coislinianus 296. BZ 12 (1903) 534-567, esp. 545-546. 
123 See the introduction to the edition by f. van ommeslaeghe, un inédit grec sur saint 
Janvier. l’éloge BHG 773z du Patmiacus 254. AnBoll 102 (1984) 135-155 (text on 141-
148), esp. 136-137, 140. Cf. Beck, Kirche (cited n. 3), 514.
124 halkin, inédits byzantins (cited n. 121), 166-208 (text on 170 ff.).
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shared a common, rhetorical, tenth-century source rather than having drawn di-
rectly on Symeon.125 nevertheless, i would not exclude the possibility that Syme-
on actually knew Antony and used him selectively. The erudite author apparent-
ly addresses a male monastic audience (1, 17-18, p. 171 ἄνδρες φίλοι).
The life-with-encomium of St Luke the Stylite (BHG 2239) survives in a sin-
gle manuscript of the eleventh century (Paris. gr. 1458). The saint is said to have 
died at the age of a hundred (p. 51, 25-26), in 979, and the life was composed 
probably very soon afterwards (perhaps between 980 and 985).126 its anonymous 
author knew the saint personally (e.g. p. 12, 10-14) and was perhaps his disciple. 
he refers to Constantine vii as “the new and last” Constantine (p. 40, 6-7). As 
with other similar texts, the main body of the work is actually a straightforward 
life (διήγησις, e.g. p. 12, 10), but it is mentioned here because it is framed as an 
encomium and is addressed to an audience, which has come together to cele-
brate luke’s memory (p. 11, 3-5) and which the author prays for (p. 56, 11 ff.).127 
it is interesting to note that he mentions all the important predecessors of luke 
in this form of extreme ascesis (§ 3) and suggests the introduction of a common 
celebration of them (p. 52, 10-17).
finally, a long text on St Pachomios, whose anonymous author may be a con-
temporary of metaphrastes and whose style recalls his,128 is described as “life and 
Deeds” in the manuscripts and in the edition (Vita quarta [Γ]; BHG 1400d). Ιts 
author partly considers it an encomium (p. 409, 7 κατὰ τὸν νόμον τῶν ἐγκωμίων) 
and an oration (logos) and implies the presence of an audience.129 At the same 
time, he speaks of a narrative (diegesis) and a work that will relate a story (p. 409, 
2-4 ἱστορήσασα ἔρχεται … διηγησομένη), while the epilogue ends a “life” (p. 
456, 6 Τοιοῦτος ὁ τοῦ μεγάλου Παχωμίου βίος ἡμῖν παραδέδοται). This text is 
in reality a life with encomiastic elements; however, the description “life-with-
encomium” does not appear in the manuscript tradition.
By way of a conclusion, the current survey has aimed at producing an overall 
and up-to-date presentation of the Byzantine homiletic production of the tenth 
century. in discussing the individual texts recent progress has been taken into ac-
count, occasional fresh suggestions have been made, and the remaining desiderata 
have been pointed out as regards editions and basic studies. it is apparent that 
125 ibid., 168-169.
126 Beck, Kirche (cited n. 3), 576 with older bibliography; ODB ii, 1253-1254 (A. Kazhdan 
– n. Patterson-Ševčenko); PmbZ, Abt. ii, Prolegomena, 69-70.
127 See the introduction to the edition by A. vogt, vie de S. luc le Stylite. AnBoll 28 (1909) 
5-56, esp. 7 and 52 n. 1; cf. Beck, Kirche (cited n. 3), 576: “eine Art Panegyrikos”.
128 See f. halkin, Sancti Pachomii vitae graecae (SH, 19). Brussels 1932, 79*; text on 407-456.
129 on the genre of the text, see ibid., 73*-74* with n. 1.
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even though significant progress has taken place in the last decades, the amount 
of work that still has to be done is not at all negligible. This overview will hope-




The article aims to offer a thorough investigation, the first in more than half a 
century, of the Byzantine homiletic literature of the tenth century with a view 
to the establishment of the corpus of the relevant texts in accordance with the 
present state of research. in the course of the survey new suggestions are made 
and the various desiderata are noted.
The following authors and anonymous texts are treated in this order: Theo-
phanes of Caesarea, the monk michael, metrophanes of Smyrna, the monk and 
sacristan nikephoros, Anonymous’ encomium of St nikephoros of Sebaze, the 
deacon and skeuophylax Photios, Anastasios protasecretis, the philosopher and 
rhetor nikephoros, the (arch)deacon and referendarios Gregory, Anonymous’ 
encomium on the Translation of the relics of St John Chrysostom, Plotinos of 
Thessalonica, Anonymous’ encomium of St Demetrios, Anatolios of Thessalo nica, 
euthymios protasecretis, Arsenios of Corfu, emperor Constantine vii, Theodore 
Daphnopates, Theodore of nicaea, Patriarch Antony iii the Studite, Theodore 
Quaestor, Gregory presbyter of Caesarea, John Geometres, Theodore Bestes, 
Symeon metaphrastes, Anonymous’ sermon on icons, Patriarch Sisinnios ii, the 
monk and philosopher Symeon, and Symeon the new Theologian; also, “leo” 
(Pantoleon) deacon of Constantinople, Theodore of Kyzikos, the monk elias, 
George hagiopolites, John Xenos, George the Grammarian, the cleric Gregory, 
Anonymous on the translation of the head of the martyr Abibos, Anonymous on 
the translation of the holy Tile and Christ’s Blood, Anonymous’ encomium of St 
Januarius, the monk and priest Antonios, Anonymous’ life-with-encomium of 
St luke the Stylite, Anonymous’ life of St Pachomios. 
130 for some remarks on tenth-century homiletics on the basis of the present survey, see T. 
Antonopoulou, “What agreement has the temple of God with idols?” Christian homi-
lies, Ancient myths, and the “macedonian renaissance”, in: n. Gaul – C. BÁlint – v. 
menze (eds.), Centre and Periphery in the Age of Constantine vii Porphyrogennetos 
(Symposium Budapest, november 2009) (forthcoming).
